
Introduction: Religion and the
Human Condition

That religion is of fundamental public concern cannot be doubted as we
move into the twenty-first century, central to global politics, cultural or
identity politics, ethics, and the socio-economic processes of late modernity,
as well as to the contested claims made in its name. Religions own vast tracts
of land, have access to great resources which impact upon billions of the
world’s population, and 15 percent of the habitable surface of the earth is
regarded as sacred.1 Yet never has religion been somisunderstood. Never has
there been a time when the understanding of religions has been more
important and never has there been a greater need for such knowledge and
critical inquiry to advise public debate which so often lacks informed
perspectives. Some disparage religion as irrational, making claims about
the world that simply cannot be substantiated in the light ofmodern scientific
knowledge. On this view, religion is a series of propositions about the world
akin to scientific theories, but erroneous propositions which have hampered,
and still hamper, human progress and true knowledge and understanding.
On this view, religions can be explained in terms of evolutionary psychology
and are superstitions that we need to jettison. Apologists for religion react to
the critique of the new atheism defending it on rational grounds, that its
claims are indeed compatible with modern knowledge and scientific think-
ing. We only need to look around bookshops to see the proliferation of these
kinds of works.

Yet both critique and apologetic have fundamentally misunderstood the
nature and importance of religion in people’s lives. This book is an attempt to
understand religions and their attraction both in the adherent’s view and in
the context of the human sciences. Religions cannot be reduced to a series of
claims about the nature of the world because they fulfill a much deeper,

The Importance of Religion: Meaning and Action in Our Strange World,
First Edition. Gavin Flood.
! 2012 Gavin Flood. Published 2012 by Blackwell Publishing Ltd.

©
 F

lo
od

, G
av

in
, O

ct
 1

8,
 2

01
1,

 T
he

 Im
po

rta
nc

e 
of

 R
el

ig
io

n 
: M

ea
ni

ng
 a

nd
 A

ct
io

n 
in

 o
ur

 S
tra

ng
e 

W
or

ld
W

ile
y-

Bl
ac

kw
el

l, 
H

ob
ok

en
, I

SB
N

: 9
78

14
44

39
90

35

existential function that drives human beings not only to answer or come to
terms with the great, disruptive events of life such as birth and particularly
death, but also compels us to go beyond ourselves and to transcend our
limitations. Even the Buddha understood this when he declared that the test
of religious teachings is whether or not they worked to relieve human
dissatisfaction; a man with an arrow in his side should remove the arrow
and not inquire about who shot it and to which family he belonged.2

Religions are primarily ways of life rather than theories about the origin
of the world (indeed, Buddhism andHinduism think the world has no origin,
a view even entertained by Aquinas3). Religions are not scientific proposi-
tions4 but encounters with mystery and expressions of human needs that
form ways of life, ways of acting, ways of responding to the strange world in
which we find ourselves.

Religions are ways of being in the world which make strong claims and
demands upon people and while they are concerned with socialization they
primarily function to address questions of ultimate meaning at a bodily and
temporal level in which human beings make sense of their experience. In
other words, religions are responses to the human encounter with what is
beyond us, to the encounter with mystery, paradox, and the overwhelming
force and wonder of there being anything at all. Religions cannot be reduced
simply to beliefs or propositions about the world but are visceral responses to
the human condition and expressions of what might be called the will to
meaning. Some of the claims of religion sound absurd to modern ears but
religions continue to hold great power over billions of people who cannot
simply be dismissed as irrational or deluded. Even if, as some claim, the
churches in the United Kingdom and other European countries are emptying,
it is far from clear that this signals the end of religion worldwide or a total
disenchantment. (T.S. Eliot once observed that “(w)ithout religion the whole
human race would die . . . solely of boredom.”)5

A strong secularization thesis developed in the sociology of religion6 has
proven not to be the case in the global context, with the rise of literalist
understandings of religions (“fundamentalisms”) and a new “recomposition
of the religious field,” to use Richard Roberts apposite phrase, in
“spirituality” and religious pluralism.7 Religions are expressions in action
of human need and human striving to go beyond ourselves. This will to
meaning and impulse towards transcendence we might call “the religious
imperative” or “religious impulse,” which rather more poetically Douglas
Hedley describes as a “longing of the soul.”8 The phrase “will to meaning”
was first coined by Viktor Frankl to denote the primary motivation in human
life, an idea that he worked out in the desperate conditions of the concen-
tration camp, that the will to meaning and its associated hope is the one thing
that kept people alive.9 While I take Charles Taylor’s point that the concern
with meaning itself is a modern one,10 the deeply human concern for locating
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religio
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s
are
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o
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t
th
e
h
u
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an

en
co
u
n
ter

w
ith

th
e
d
ep
th

o
f
th
e
u
n
iverse.

In
d
eed

,
o
n
ly

religio
n
s
ad

d
ress

th
ese

co
n
cern

s
in

a
system

atic
w
ay

an
d
o
n
ly

religio
n
s
h
ave

p
ro
vid

ed
stru
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res

fo
r
co
m
m
u
n
ities

to
n
ego

tiate
th
e
d
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cu
lt

tran
sitio

n
s
in
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an
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o
u
t
o
f
life

an
d
h
ave

p
ro
vid

ed
fo
rm

s
o
f
m
ed
iatio

n
o
r

p
ro
cesses

in
w
h
ich

w
e
can

d
eal

w
ith

,
an

d
attem

p
t
to

u
n
d
erstan

d
,
w
h
at

w
e

m
igh

t
call

“
m
ystery”

o
r
“
tran

scen
d
en
ce”

o
r
“
th
e
in
visib

le.”
W

h
ile

religio
n
s
are

u
n
d
o
u
b
ted

ly
so
u
rces

o
f
grave

co
n
cern

fo
r
th
e
fu
tu
re

o
f

h
u
m
an

ity
in

m
an

y
o
fth

eir
m
o
re

literalistm
o
d
es,th

ey
are

also
so
u
rces

o
fgreat

in
sp
iratio

n
th
at

d
eath

is
n
o
t
th
e
en
d
o
f
h
o
p
e,th

at
h
u
m
an

s
can

live
in

a
b
etter

w
o
rld

,an
d
th
atreligio

n
s
can

p
ro
vid

e
m
o
d
els

fo
r
p
eacefu

lco
h
ab

itatio
n
w
h
ich

reco
gn

ize
th
e
h
u
m
an

n
eed

fo
r
gro

u
p
id
en
tity

w
h
ile

at
th
e
sam

e
tim

e
reach

in
g

o
u
t
to

o
th
ers.

R
eligio

n
s
clearly

h
ave

a
fu
n
ctio

n
in

term
s
o
f
id
en
tity

p
o
litics,

th
e
vario

u
s
trib

es
to

w
h
ich

w
e
allb

elo
n
g,b

u
tth

ey
m
u
st
also

b
e
u
n
d
ersto

o
d
in

term
s
o
f
b
ro
ad

er
q
u
estio

n
s
ab

o
u
t
sh
ared

h
u
m
an

m
ean

in
g
an

d
salvatio

n
o
r

red
em

p
tio

n
fro

m
evil.W

h
ile

w
e
m
u
stb

e
cau

tio
u
s
ab

o
u
tgen

eralizatio
n
,as

th
e

religio
u
s
fi
eld

is
so

d
iverse

an
d
co
m
p
lex

,w
e
m
igh

tsay
th
atreligio

n
s
p
ro
vid

e
a

p
articu

lar
k
in
d
o
f
o
rien

tatio
n
o
r
ro
u
te

th
ro
u
gh

th
e
w
o
rld

an
d
see

h
u
m
an

life
in

term
s
o
f
a
m
u
ch

b
igger,

co
sm

ic
p
ictu

re.
R
eligio

n
s
p
ro
vid

e
fu
n
d
am

en
tal

reso
u
rces

fo
r
th
e
fo
rm

atio
n
o
fh

u
m
an

lives
in

resp
o
n
se

to
th
e
stran

ge
w
o
rld

in
w
h
ich

w
e
fi
n
d
o
u
rselves,claim

to
p
ro
m
o
te
h
u
m
an

fl
o
u
rish

in
g,an

d
em

p
h
asize

th
e
im

p
o
rtan

ce
o
f
fi
n
d
in
g
w
isd

o
m
,
as

D
avid

F
o
rd

h
as

h
igh

ligh
ted

. 1
6

B
u
t
w
h
at

p
ro
to
typ

ically
d
ifferen

tiates
religio

n
s
fro

m
o
th
er

k
in
d
s
o
f
m
ean

-
in
g-seek

in
g

activity
is

a
k
in
d

o
f
n
arrative

th
at

in
co
rp
o
rates

th
eo
ries

o
f

salvatio
n
o
r
so
terio

lo
gy,

th
at

at
th
e
en
d
o
f
life

o
r
a
series

o
f
lives,

o
r
at

th
e

en
d
o
f
tim

e,allw
illb

e
m
ad

e
co
m
p
lete,w

h
o
le
an

d
h
ealed

,an
d
th
at

in
life

w
e

en
co
u
n
ter

a
lim

it
to

o
u
r
u
n
d
erstan

d
in
g,

a
tran

scen
d
en
ce

w
h
ich

can
o
ver-

p
o
w
er

u
s
an

d
w
h
ich

can
n
o
t
b
e
ad

eq
u
ately

articu
lated

.
In
d
eed

,
a
so
terio

lo
g-

icald
im

en
sio

n
argu

ab
ly
m
ark

s
o
u
t
religio

n
s
fro

m
o
th
er

fo
rm

s
o
f
cu
ltu

re
th
at
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th
e
sam

e
fu
n
ctio

n
o
fp

ro
vid

in
g
life

w
ith

m
ean

in
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ch
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r
p
o
litics.

T
h
ere

can
,o

fco
u
rse,b

e
o
verlap

b
etw

een
religio

n
s
as

so
terio

lo
gy

an
d
p
o
litical

id
eo
lo
gies

th
at

seek
h
u
m
an

p
erfectio

n
th
ro
u
gh

h
isto

ry.It
is
also

th
e
case

th
at

m
an

y
religio

n
s
are

co
n
cern

ed
n
o
t
so

m
u
ch

w
ith

salvatio
n
as

w
ith

w
o
rld

ly
p
ro
sp
erity

(m
agical

p
ro
tectio

n
o
f
th
e
fam

ily,
p
red

ictio
n
s
o
f
d
eath

,
th
e

d
estru

ctio
n

o
f
en
em

ies,
o
b
tain

in
g

w
ealth

,
an

d
so

o
n
).

B
u
t
n
everth

eless
so
terio

lo
gy

is
an

im
p
o
rtan

t,
th
eo
lo
gically

articu
lated

,
id
eal

in
religio

n
s
th
at

seek
co
m
p
letio

n
to

h
u
m
an

life.
T
h
e
n
atu

re
o
f
th
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m
p
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n
h
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b
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h
igh

ly
co
n
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an
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so
u
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o
f

p
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n
an

d
vio
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ce
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th
e
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q
u
isitio

n
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fo
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n
s
in
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an
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h
ristian

ity,
alo

n
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th
e
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o
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so
b
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n
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o
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an

d
p
h
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h
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w
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religio

n
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e
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n
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fl
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an
d
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n
o
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th
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w
h
eth
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o
f
th
e
su
b
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e
o
r
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o
u
ld
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e
p
reced

en
ce

o
ver

law
,
fo
r
ex
am

p
le,

o
r
w
h
eth

er
co
n
n
ectio

n
b
etw

een
h
u
m
an

b
ein
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an

d
a

h
igh

er
p
o
w
er

n
eed
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b
e
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th
ro
u
gh
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tio
n
s
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su
ch

as
th
e
ch
u
rch

.
T
h
e
b
asic

p
o
in
t
th
at

I
w
ish

to
m
ak

e
is
th
at

religio
n
s
are

so
m
atic

resp
o
n
ses

to
h
u
m
an

n
eed

in
real

sp
ace

an
d
tim

e,
resp

o
n
ses

to
o
u
r

stran
ge

w
o
rld

,
an

d
so
u
rces

fo
r
th
e
co

n
stru

ctio
n
o
f
h
u
m
an

m
ean

in
g
th
at

w
e

m
igh

t
call

ex
p
ressio

n
s
o
f
th
e
w
ill

to
m
ean

in
g.

T
h
ese

m
ean

in
gs

are
fo
rm

ed
in

w
ays

o
f
life,

sp
iritu

al
p
ractices,

an
d
in

th
e

sto
ries

w
e
tell

each
o
th
er.

W
h
ile

fo
r
th
e
m
ajo

rity
w
o
rld
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religio

n
is
less

o
f
a

ch
o
ice

an
d
m
o
re

o
f
a
w
ay

o
f
b
ein

g
b
ro
u
gh

t
u
p
,in

th
e
W

est
th
ere
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gen
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vo

lu
n
tary

electio
n
to

a
p
articu

lar
religio

n
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R
eligio

n
s
are

w
ays

in
w
h
ich

th
e

h
u
m
an

en
co
u
n
ter

w
ith

m
ystery,

tran
scen

d
en
ce,

o
r
w
h
at

w
e
m
igh

t
call

th
e

in
visib

le,are
m
ed
iated

.T
h
e
m
ed
iatio

n
o
fth

is
en
co
u
n
ter

is
also

an
o
rien

tatio
n

w
ith

in
su
b
jectivity

to
w
ard

s
a
p
o
w
er

b
eyo

n
d
u
s
th
at

m
ark

s
a
lim

it
to

o
u
r

co
m
p
reh

en
sio

n
:
m
ystery,

th
e
in
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le,
th
e
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d
en
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th
e
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b
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e

u
n
n
am

eab
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p
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T
h
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n
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n
o
f
id
eas

at
th
e
h
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o
f
th
is
stu

d
y,n
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ely

th
e
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ge
w
o
rld

,
m
ed
iatio

n
,
an

d
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n
th
at

w
ill

b
eco

m
e
clearer
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th
e
argu

m
en

t
u
n
fo
ld
s.B

u
t
fi
rst

w
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eed

to
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so
m
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in
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o
u
t
“
o
u
r
stran

ge
w
o
rld
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T
h
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is
an

in
tu
itive

sen
se

th
at

m
o
st

o
f
u
s
sh
are

th
at

th
e
w
o
rld

is
stran

ge,
a

p
lace

w
h
ere

w
e
are

n
o
t
at

h
o
m
e.
L
et

u
s
p
ro
b
e
th
is
id
ea

a
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fu
rth

er
b
efo

re
p
ro
ceed

in
g.M

an
y
th
in
k
ers

h
ave

h
igh

ligh
ted

th
is:th

e
p
h
ilo

so
p
h
er

H
eid

egger
sp
o
k
e
o
f
o
u
r
b
ein

g
“
th
ro
w
n
”

in
to

th
e
w
o
rld

an
d

p
h
ilo

so
p
h
y’s

task
to

u
n
d
erstan

d
th
is
th
ro
w
n
n
ess,

an
d
F
reu

d
sp
o
k
e
o
f
th
e
u
n
can

n
y.

In
h
is

p
ersp

icacio
u
s
essay

“
T
h
e
U
n
can

n
y”

(“
Z
u
r
P
sych

o
lo
gie

d
es

U
n
-

h
eim

lich
en

”
)

F
reu

d
o
b
serves

a
p
h
en

o
m
en
o
n

o
f

h
o
w

th
e

fam
iliar

o
r

“
h
o
m
ely”

(h
eim

lich
)
can

b
eco

m
e
u
n
fam

iliar
o
r
“
u
n
can

n
y”

(u
n
h
eim

lich
),

as
if

th
e
fam

iliar
w
ere

stran
ge

as
“
w
h
en

o
n
e
is

lo
st

in
a
fo
rest

in
h
igh

altitu
d
es.”

1
7
A
ran

ge
o
f
ex
p
erien

ces
falls

w
ith

in
th
e
rem

it
o
f
th
e
u
n
can

n
y
in

b
o
th

reallife
an

d
in

literatu
re;th

e
fam

iliar
can

b
eco

m
e
stran

ge
an

d
w
h
at

w
e

are
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sto
m
ed

to
su
d
d
en
ly

tak
e
o
n
a
n
ew

,
u
n
fam

iliar
ap

p
earan

ce.
F
reu

d
gives

u
s
an
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u
n
t
fro

m
p
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n
al

ex
p
erien

ce
h
o
w

in
a
to
w
n
in

Italy
h
e

w
an

d
ered

fro
m

th
e
p
iazza

an
d
fo
u
n
d
h
im

self
in

th
e
red

ligh
t
d
istrict.H

e
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to
leave

th
is

p
articu

lar
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b
u
t
fo
u
n
d

h
im

self
retu

rn
ed

to
it

o
n

th
ree

o
ccasio

n
s
b
efo

re
h
e
fi
n
ally,

an
d
th
an

k
fu
lly,

m
ad

e
h
is

w
ay

o
u
t.
Streets

th
at

w
o
u
ld

n
o
rm

ally
p
ro
ve

n
o
d
iffi

cu
lty

b
ecam

e
stran

ge
to

h
im

an
d
tin

ged
w
ith

an
x
iety. 1

8
O
n
e
o
f
th
e
featu

res
o
f
F
reu

d
’s

ex
p
erien

ce
w
as

rep
etitio

n
;
in
vo

l-
u
n
tary

rep
etitio

n
“
w
h
ich

su
rro

u
n
d
s
w
ith

an
u
n
can

n
y
atm

o
sp
h
ere

w
h
ich

w
o
u
ld

o
th
erw

ise
b
e
in
n
o
cen

t
en
o
u
gh

,
an

d
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u
p
o
n

u
s
th
e
id
ea

o
f

so
m
eth

in
g
fatefu

l
an
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u
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o
f
ch
an

ge
o
n
ly.”

1
9
T
h
e
u
n
co
n
scio

u
s
p
ro
vid

es
a
rep

etitio
n
-co

m
p
u
lsio

n
th
at

is
p
erceived

to
b
e
u
n
can

n
y.

F
reu

d
lin

k
s
th
ese

ex
p
erien

ces
to

th
e
ch
ild

h
o
o
d
co

n
d
itio

n
in

w
h
ich

th
e
ch
ild

d
o
es

n
o
t
d
ifferen

tiate
b
etw

een
h
is
o
r
h
er

th
o
u
gh

ts
an

d
reality;

F
reu

d
called

th
is

th
e
“
o
m
n
ip
o
ten

ce
o
f
th
o
u
gh

t,”
w
h
ich

h
e
asso

ciates
w
ith

an
an

im
istic

co
n
cep

tio
n

o
f
th
e

u
n
iverse

as
b
ein

g
p
o
p
u
lated

b
y

sp
irits

an
d

“
b
y

th
e

n
arcissistic

o
verestim

atio
n
o
f
su
b
jective

m
en
tal

p
ro
cesses.”

2
0
T
h
is
o
veresti-

m
atio

n
o
f
su
b
jective

th
in
k
in
g
–
th
at

th
o
u
gh

t
can

affect
reality

–
is
fu
rth

er-
m
o
re

lin
k
ed

to
th
e
d
evelo

p
m
en
t
o
f
th
e
h
u
m
an

sp
ecies

as
a
w
h
o
le:

“
It
w
o
u
ld

seem
,”

w
rites

F
reu

d
,“

as
th
o
u
gh

each
o
n
e
o
f
u
s
h
as

b
een

th
ro
u
gh

a
p
h
ase

o
f

in
d
ivid

u
al

d
evelo

p
m
en
t
co
rresp

o
n
d
in
g
to

th
at

an
im

istic
stage

in
p
rim

itive
m
en
,
th
at

n
o
n
e
o
f
u
s
h
as

traversed
...w

ith
o
u
t
p
reservin

g
certain

traces
o
f
it

w
h
ich

can
b
e
re-activated

.”
2
1
T
h
e
u
n
can

n
y
is
a
reactivatio

n
o
f
th
is
an

im
istic

m
en
tal

activity:
a
resu

rgen
ce

o
f
an

earlier
p
h
ase

o
f
o
u
r
d
evelo

p
m
en
t.

I
w
o
u
ld

n
o
t
w
ish

to
argu

e
fo
r
th
e
p
ro
b
lem

atic
asso

ciatio
n
o
f
in
d
ivid

u
al

w
ith

sp
ecies

d
evelo

p
m
en
t,

b
u
t
I
d
o
b
elieve

th
at

F
reu

d
is

o
n
to

so
m
eth

in
g

w
h
en

h
e
id
en
tifi

es
a
su
b
jective

d
im

en
sio

n
to

o
u
r
sen

se
o
f
th
e
u
n
can

n
y
th
at

co
rresp

o
n
d
s
to

an
ex
tern

alsitu
atio

n
.T

h
e
u
n
can

n
y
–
th
atm

igh
tem

b
race

su
ch

ex
p
erien

ces
as

d !ej "a
vu

,
m
ean

in
gfu

l
co
in
cid

en
ce,

a
sign

ifi
can

ce
to

ex
isten

ce
alm

o
st,b

u
t
n
ever

q
u
ite,grasp

ed
–
is
a
d
im

en
sio

n
o
f
h
u
m
an

life
th
at

co
n
tain

s
su
b
jectivity

b
u
t
alw

ays
an

ex
tern

ality.T
h
e
stran

gen
ess

o
f
th
e
w
o
rld

is
lin

k
ed

to
th
e
id
ea

o
f
th
e
u
n
can

n
y
b
u
t
w
h
ile

w
e
m
igh

t
accep

t
F
reu

d
’s
d
escrip

tio
n
,w

e
d
o
n
o
t
n
eed
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p
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p
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h
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e
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m
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b
u
t
fo
r
o
u
r
p
u
rp
o
ses,

O
tto

’s
is

an
in
su
ffi
cien

tly
so
cial

co
n
cep

t
to

co
n
vey

th
e
fu
ll
sen

se
o
f
stran

gen
ess

an
d
h
e

w
ish

es
to

restrict
th
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p
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e
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e
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r
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d
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d
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p
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b
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ro
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b
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fex

p
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b
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p
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p
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ro
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larly
in

C
h
ap

ters
1
,
2
,
an

d
4
),
w
e

n
eed

to
say

so
m
eth

in
g
ab

o
u
t
th
is

at
th
e
o
u
tset.

C
u
ltu

ral
p
ro
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b
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ro
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d
erstan

d
ab

le
fo
rm

s
(su

ch
as

a
u
n
iversity

co
u
rse
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b
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ro
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e
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b
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b
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in
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o
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b
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b
er

o
f
th
eo
retical

o
rien

tatio
n
s
w
ith

in
p
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d
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b
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b
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b
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ro
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o
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b
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religio
n
fro

m
a
p
articu

lar
view

p
o
in
t
as

w
e
p
ass

th
ro
u
gh

.
T
w
eed
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b
alan

ce
to

an
o
verem

-
p
h
asis

o
n

h
isto

ry.
A
n
o
th
er

ex
am

p
le

in
th
e
sam

e
sp
irit

as
T
w
eed

is
K
im

K
n
o
tt’s

w
o
rk

o
n
th
e
lo
catio

n
o
f
religio

n
an

d
th
e
n
eed

to
d
evelo

p
a
sp
atial

an
alysis

o
f
th
e

everyd
ay

p
ractices

o
f
religio
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d
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p
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b
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p
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u
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religio
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religio
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u
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p
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th
e
p
ro
d
u
ct

o
f

w
estern

th
in
k
in
g?

T
h
e
gen

eral
th
ru
st

o
f
m
u
ch

sch
o
larsh

ip
h
as

b
een

in
th
is

d
irectio

n
alth

o
u
gh

w
e
w
o
u
ld

d
o
w
ell

to
rem

em
b
er,

as
Stro

u
m
sa

sh
o
w
s,
th
at

religio
n
s
in

th
e
p
lu
ral

w
as

u
sed

as
early

as
1
5
0
8
b
y
C
ath

o
lics

to
refer

to
system

s
o
f
b
elief

an
d
b
eh
avio

r. 3
8
W

ilfred
C
an

tw
ell-Sm

ith
m
an

y
years

ago
argu

ed
th
at

th
e
id
ea

o
f
religio

n
w
as

a
E
u
ro
p
ean

co
n
stru

ctio
n
th
at

em
erged

in
th
e
seven

teen
th

an
d

eigh
teen

th
cen

tu
ries

as
“
a
co
n
cep

t
o
f
p
o
lem

ics
an

d
ap

o
lo
getics,”

3
9
an

ab
stractio

n
o
r
reifi

catio
n
o
f
p
iety

an
d
faith

.
O
th
ers

h
ave

fo
llo

w
ed

th
is
tren

d
,sk

ep
ticalo

f
th
e
catego

ry
an

d
its

u
n
iversalap

p
licatio

n
. 4
0

T
h
ere

is
a

rich
literatu

re
o
n

th
ese

q
u
estio

n
s,

an
d

w
eigh

ty
vo

lu
m
es

d
ed
icated

to
th
e
q
u
estio

n
o
f
“
religio

n
”
o
r
“
religio

n
s,”

4
1
b
u
t
it
d
o
es

seem
to

m
e
th
at

D
o
u
glas

H
ed
ley

m
ak

es
a
valid

p
o
in
t
w
h
en

h
e
says

th
at

sim
p
ly

b
ecau

se
th
ere

w
as

n
o
term

fo
r
so
m
eth

in
g
d
o
es

n
o
t
m
ean

th
at

w
h
at

it
refers

to
d
id

n
o
t
ex
ist;

th
is
is
th
e
“
n
o
n
am

e
n
o
th
in
g”

fallacy.
In

th
e
m
ed
ieval

p
erio

d
,

h
e
n
o
tes,

th
ere

w
as

n
o
term

fo
r
arch

itectu
re

an
d
th
e
E
n
ligh

ten
m
en
t
h
ad

n
o

term
s
fo
r
lin

gu
istics

o
r
so
cio

lo
gy. 4

2
W

e
m
igh

t
ad

d
th
at

P
an

in
i
“
d
isco

vered
”

lin
gu

istics
an

d
V
ico

,
in

a
sen

se,
“
d
isco

vered
”
cu
ltu

re
alth

o
u
gh

th
ey

h
ad

n
o
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m
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n
am

e
fo
r
th
ese

scien
ces

o
r
areas

o
f
life

in
earlier

p
erio

d
s,
an

d
th
at

w
h
ile

th
e

h
isto

ry
o
f
catego

ry
fo
rm

atio
n
is

cu
ltu

re
sp
ecifi

c,
th
is

d
o
es

n
o
t
n
ecessarily

m
ean

th
at

catego
ries

are
sim

p
ly

co
n
stru

cted
rath

er
th
an

d
isco

vered
o
r

revealed
th
ro
u
gh

a
d
isco

u
rse.

It
seem

s
to

m
e
th
at

it
is

n
o
less

d
iffi

cu
lt

to
d
ifferen

tiate
“
th
e
p
o
litical”

o
r
“
th
e
cu
ltu

ral”
as

catego
ries

o
f
k
n
o
w
led

ge
th
an

“
th
e
religio

u
s.”

4
3

W
h
ile

p
o
litics,

cu
ltu

re,
an

d
religio

n
are

catego
ries

th
at

w
e

vagu
ely

u
n
d
erstan

d
,
th
e
p
recise

d
efi
n
itio

n
o
f
th
ese

term
s
is

frau
gh

t
w
ith

d
iffi

cu
lty

as
each

en
tails

th
e
o
th
ers.W

h
ile

Id
o
b
elieve

w
e
can

sp
eak

o
f“

religio
n
”
in

th
e

sin
gu

lar,
th
is
d
o
es

n
o
t
m
ean

th
at

w
e
can

sp
eak

o
f
it
in
d
ep
en

d
en

tly
o
f
th
ese

o
th
er

catego
ries.T

h
ere

is
n
o
u
n
co
n
tam

in
ated

essen
ce

o
f
“
religio

n
,”

an
d
I
d
o

n
o
t
in
ten

d
to

reify
it.

A
s
D
errid

a
o
b
serves,

religio
n
“
is
in
sep

arab
le

fro
m

th
e

so
cial

n
ex
u
s,
fro

m
th
e
p
o
litical,

th
e
fam

ilial,
eth

n
ic,

co
m
m
u
n
itarian

n
ex

u
s,

fro
m

th
e
n
atio

n
an

d
fro

m
th
e
p
eo

p
le;fro

m
au

to
ch
th
o
n
y,fro

m
b
lo
o
d
an

d
so
il,

an
d
fro

m
th
e
ever

m
o
re

p
ro
b
lem

atic
relatio

n
to

citizen
sh
ip

an
d
th
e
state.”

4
4

T
h
e
catego

ry
religio

n
is
an

etic
catego

ry
d
evelo

p
ed

w
ith

in
w
estern

in
tel-

lectu
al

trad
itio

n
.
T
h
e

term
“
etic”

is
fro

m
“
p
h
o
n
etic”

an
d

d
en
o
tes

an
“
o
u
tsid

er”
d
isco

u
rse

in
th
e
sen

se
th
at

p
h
o
n
etics

is
th
e
scien

ce
o
f
th
e
so
u
n
d

o
f
w
o
rd
s
w
h
ich

is
availab

le
to

all,
in

co
n
trast

to
“
em

ic,”
fro

m
“
p
h
o
n
em

ic,”
d
esign

atin
g
th
e
sem

an
tic

p
ro
p
erties

o
f
w
o
rd
s
availab

ly
o
n
ly

to
th
o
se

w
h
o

sp
eak

th
e
lan

gu
age.

“
T
h
e
etic

view
p
o
in
t,”

w
rites

th
e
lin

gu
ist

P
ik
e,

w
h
o

co
in
ed

th
e
d
istin

ctio
n
,
“
stu

d
ies

b
eh
avio

u
r
as

fro
m

o
u
tsid

e
o
f
a
p
articu

lar
system

,
an

d
as

an
essen

tial
in
itial

ap
p
ro
ach

to
an

alien
system

.
T
h
e
em

ic
view

p
o
in
tresu

lts
fro

m
stu

d
yin

g
b
eh
avio

u
rs
as

fro
m

in
sid

e
th
e
system

.”
4
5
T
h
e

etic
d
escrip

tio
n
is
co
n
stru

cted
b
y
th
e
an

alyst,w
h
ereas

“
th
e
em

ic
stru

ctu
re

o
fa

p
articu

lar
system

m
u
st

...
b
e
d
isco

vered
.”

4
6
R
eligio

n
m
igh

t
b
e
seen

as
a

w
estern

em
ic
catego

ry
th
ath

as
b
eco

m
e
an

etic
catego

ry
w
ith

th
e
d
evelo

p
m
en
t

o
fscien

tifi
c
d
isco

u
rse.T

h
u
s
an

etic
acco

u
n
tan

d
an

em
ic
acco

u
n
tco

u
ld

h
ave

a
su
rface

sim
ilarity

alth
o
u
gh

th
e
fo
rm

er
ex
am

in
es

d
ata

“
in

tacit
referen

ce
to

allp
arts

o
f
th
e
earth

”
in

co
n
trast

to
th
e
em

ic
p
ersp

ective
w
h
ich

is
o
rien

tated
“
to

th
e
p
articu

lar
fu
n
ctio

n
o
f
th
o
se

p
articu

lar
even

ts
in

th
at

p
articu

lar
cu
ltu

re
...”

. 4
7

T
h
e
actu

alw
o
rd

“
religio

n
”
is
fro

m
th
e
L
atin

religio
w
h
ich

h
as

b
een

d
erived

fro
m

tw
o
L
atin

verb
s,fro

m
relegere,“

to
re-read

”
(acco

rd
in
g
to

C
icero

),an
d

fro
m

religare,
“
to

b
in
d
fast”

(acco
rd
in
g
to

L
actan

tiu
s),

th
at

is,
b
in
d
in
g
th
e

p
eo
p
le
to

th
e
state. 4

8
T
h
u
s
in

its
very

b
egin

n
in
gs,religio

n
w
as

im
p
licated

w
ith

p
o
litics.

A
t
fi
rst,

C
h
ristian

ity
d
istan

ced
itself

fro
m

th
e
catego

ry,
St

P
au

l
asso

ciatin
g
religio

n
w
ith

false
p
agan

ism
, 4
9
b
u
t
in

tim
e
it
b
ecam

e
an

in
d
ig-

en
o
u
s
C
h
ristian

self-d
escrip

tio
n
.
A
fter

years
o
f
religio

u
s
w
ar

in
E
u
ro
p
e,

L
o
ck
e
ad

vo
cated

th
e
relegatio

n
o
f
religio

n
to

th
e
p
rivate

realm
as

d
istin

ct
fro

m
go

vern
an

ce
restricted

to
th
e
p
u
b
lic

realm
,
th
ereb

y
in
stigatin

g
a
sep

a-
ratio

n
o
f
religio

n
fro

m
p
o
litics,

o
f
th
e
sacred

fro
m

th
e
secu

lar,
w
h
ich

is
n
o
w

regard
ed

as
q
u
ite

n
o
rm

alin
m
ain

stream
p
o
liticald

isco
u
rse

atleastin
E
u
ro
p
e.
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P
eter

H
arriso

n
h
as

argu
ed

th
at

“
religio

n
”
o
rigin

ated
w
ith

th
e
D
eists

an
d

d
evelo

p
ed

d
u
rin

g
th
e
E
n
ligh

ten
m
en
t
fro

m
th
e
L
u
th
eran

trad
itio

n
. 5
0
H
egelin

p
articu

lar
is
im

p
o
rtan

t
in

th
e
d
evelo

p
m
en
t
o
f
religio

n
as

a
gen

eral
catego

ry
th
atin

co
rp
o
rates

w
ith

in
ito

th
er

“
religio

n
s”

as
an

ex
p
ressio

n
o
fth

e
u
n
fo
ld
in
g

o
f
th
e
Sp

irit. 5
1

Y
et

th
e
h
isto

ry
o
f
th
e
term

d
o
es

n
o
t
d
em

o
n
strate

th
at

it
can

o
n
ly

b
e

restricted
to

a
h
isto

ry
o
f
th
e
W

est. 5
2
O
u
r
u
se

o
f
th
e
term

b
eyo

n
d
th
ese

b
o
u
n
d
aries

w
ill,

o
f
co

u
rse,

d
ep
en

d
u
p
o
n
w
h
at

w
e
m
ean

b
y
it
an

d
h
o
w

w
e

d
efi
n
e
it.Ifw

e
d
efi

n
e
religio

n
as

d
evelo

p
in
g
o
n
ly
b
y
referen

ce
to

th
e
secu

lar
o
r

o
n
ly

in
term

s
o
f
a
th
eo
s,

th
en

th
is

w
ill

ex
clu

d
e
m
an

y
o
th
er

cu
ltu

res
an

d
h
isto

ries.
If,

h
o
w
ever,

w
e
d
efi

n
e
religio

n
m
o
re

in
clu

sively,
th
en

I
d
o
b
elieve

th
at

th
e
term

h
igh

ligh
ts

an
im

p
o
rtan

t
asp

ect
o
f
cu

ltu
re

an
d
o
f
b
ein

g
h
u
m
an

th
at

m
igh

t
o
th
erw

ise
elu

d
e
atten

tio
n
.
W

h
ile

I
tak

e
F
rits

Staal’s
p
o
in
t
(an

d
W

eb
er’s)th

atd
efi
n
itio

n
s
co
m
e
atth

e
en
d
o
fin

q
u
iry,Iw

o
u
ld

lik
e
to

articu
late

so
m
e
gen

eralch
aracteristics

o
f
th
e
cen

tralterm
o
f
th
is
b
o
o
k
,tak

in
g
o
n
b
o
ard

th
e
fact

th
at

d
efi
n
itio

n
s
are

alw
ays

p
relim

in
ary.

T
h
ere

are
o
th
er

related
term

s,
su
ch

as
“
sacred

”
an

d
“
h
o
ly,”

w
h
ich

h
ave

d
irect

an
alo

gu
es

in
o
th
er

lan
gu

ages
an

d
w
h
ich

are,in
d
eed

,im
p
licated

in
th
e

h
isto

ry
o
f
“
religio

n
.”

E
m
ile

B
en
even

iste
h
as

stu
d
ied

term
s
fo
r
th
e
“
sacred

”
in

In
d
o
-E
u
ro
p
ean

lan
gu

ages,
o
b
servin

g
th
at

w
h
ile

th
ere

are
n
o
term

s
to

d
es-

ign
ate

religio
n
itself,th

ere
are

term
s
th
atare

ap
p
lied

to
go

d
s
an

d
su
p
ern

atu
ral

p
o
w
er

su
ch

as
L
atin

sacer,G
reek

h
iero

s,G
o
th
ic
h
ails,an

d
so

o
n
.T

h
ese

term
s,

o
r
rath

er
sets

o
f
term

s,
p
o
in
t
to

th
e
p
reh

isto
ric

p
erio

d
w
h
ere

a
n
o
tio

n
o
f
th
e

sacred
h
as

a
d
o
u
b
le
asp

ect:p
o
sitive

–
“
w
h
at

is
ch
arged

w
ith

d
ivin

e
p
resen

ce”
–
an

d
n
egative

–
“
w
h
at

is
fo
rb
id
d
en

fo
r
m
e
to

co
n
tact.”

5
3
B
u
t
b
o
th

d
ivin

e
p
resen

ce
an

d
p
ro
h
ib
itio

n
are

in
co
rp
o
rated

w
ith

in
th
e
term

“
religio

n
”
an

d
are

also
related

to
th
e
id
ea

o
fsacrifi

ce.T
h
e
“
sacred

m
an

”
(h
o
m
o
sacer)in

R
o
m
an

law
,B

en
ven

iste
tells

u
s,w

as
stain

ed
w
ith

a
p
o
llu

tio
n
th
at

p
u
t
h
im

o
u
tsid

e
o
f

so
ciety

an
d
co
n
tact

w
ith

h
im

w
as

to
b
e
sh
u
n
n
ed
, 5
4
a
th
em

e
w
h
ich

fo
rm

ed
th
e

b
asis

o
f
A
gam

b
en

’s
th
esis

ab
o
u
t
so
vereign

p
o
w
er

o
ver

th
e
“
b
are

life”
o
f
th
e

in
d
ivid

u
al. 5

5
T
h
is
am

b
ivalen

ce
o
f
th
e
sacred

,th
e
d
o
u
b
le
asp

ect
o
f
sacred

n
ess

as
so
m
eth

in
g

set
asid

e
b
u
t
also

n
egatively

p
o
w
erfu

l,
is

a
d
im

en
sio

n
o
f

religio
n
s
th
at

p
o
in
ts
to

th
eir

p
ro
cessin

g
o
f
so
m
eth

in
g
tran

scen
d
en
t
to

h
u
m
an

co
m
m
u
n
ities.

D
efi
n
in
g
R
eligio

n

R
eligio

n
is

a
vagu

e
term

an
d
th
is

is
to

b
e
w
elco

m
ed
,
as

vagu
e
term

s
in

lan
gu

age
h
ave

b
ro
ad

er
ap

p
licab

ility.
T
h
e
criticism

th
at

religio
n

h
as

n
o

ap
p
licab

ility
o
u
tsid

e
o
f
th
e
W

est
(an

d
th
e
co
n
seq

u
en

t
ab

su
rd

claim
th
at,

fo
r

ex
am

p
le,

th
ere

is
n
o
religio

n
in

So
u
th

A
sia)

refl
ects

a
fu
n
d
am

en
tal

m
isu

n
-

d
erstan

d
in
g
ab

o
u
t
catego

ry
fo
rm

atio
n
,n

am
in
g,an

d
th
e
n
atu

re
o
f
vagu

en
ess
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in
lan

gu
age. 5

6
F
o
r
ex
am

p
le,th

e
term

“
celt”

an
d
th
e
ad

jective
“
celtic,”

u
sed

to
refer

to
o
ld

W
elsh

,
M

an
x
,
Sco

ttish
,
C
o
rn
ish

,
an

d
B
rittan

ic
cu
ltu

res
an

d
lan

gu
ages,

is
an

etic
catego

ry
n
o
t
u
sed

b
y
th
o
se

cu
ltu

res
th
em

selves,
b
u
t

w
h
ich

n
everth

eless
d
en
o
tes

a
ran

ge
o
f
h
isto

rical
d
evelo

p
m
en
t
an

d
related

p
eo
p
les

in
n
o
rth

ern
,p

articu
larly

n
o
rth

-w
estern

E
u
ro
p
e.“

C
eltic”

is
a
term

o
f

an
alytic

id
en
tity

an
d
is
n
o
t
an

em
ic
o
r
in
sid

er
catego

ry, 5
7
b
u
t
is
u
sed

to
b
rin

g
to

ligh
t
o
r
d
isco

ver
em

ic
u
n
d
erstan

d
in
gs

an
d

catego
ries.

T
h
e

catego
ry

religio
n
as

an
etic

term
fu
n
ctio

n
s
in

a
sim

ilar
w
ay.

T
h
ere

are
m
an

y
d
efi
n
itio

n
s
o
f
religio

n
w
h
ich

in
tro

d
u
cto

ry
tex

ts
list,

so
m
e

ad
eq
u
ate,so

m
e
p
ro
lix

,so
m
e
h
u
m
o
ro
u
s.So

m
e
o
f
th
ese,p

articu
larly

th
o
se

o
f

M
arx

,
th
at

religio
n
is
th
e
o
p
iate

o
f
th
e
p
eo
p
le,

o
f
F
reu

d
,
th
at

religio
n
is
an

illu
sio

n
an

d
su
b
lim

atio
n
o
f
o
u
r
in
stin

ctu
al

d
esires

(lik
e
M

arx
,
h
e
called

it
a

“
n
arco

tic”
),an

d
o
f
D
u
rk
h
eim

,th
at

religio
n
is
a
so
cialglu

e
th
at

u
n
ites

p
eo

p
le

w
h
o
ad

h
ere

to
certain

b
eliefs

an
d
p
ractices

in
to

a
sin

gle
m
o
ral

co
m
m
u
n
ity,

ex
p
ress

th
eo
ries

o
f
religio

n
th
at

are
p
art

o
f
th
e
b
ro
ad

er
p
ro
jects

o
f
th
o
se

th
in
k
ers

(p
o
litical,

p
sych

o
an

alytical,
an

d
so
cio

lo
gical,

resp
ectively).

W
ith

in
th
e
so
cio

lo
gy

o
f
religio

n
th
ere

h
as

b
een

a
trad

itio
n

o
f
th
eo
rists

(to
b
e

en
co
u
n
tered

in
later

ch
ap

ters),
w
h
o
h
ave

em
p
h
asized

h
o
w

religio
n
s
p
ro
vid

e
m
ean

in
g
in

th
e
face

o
f
a
m
ean

in
gless

w
o
rld

.
B
u
t
w
h
ile

religio
n
s
o
n
ly

ex
ist

w
ith

in
cu
ltu

res
–
w
ith

in
p
articu

lar
so
cial

system
s,

k
in
sh
ip

stru
ctu

res,
w
ays

o
f
sp
eak

in
g,

w
ays

o
f
actin

g,
cu
ltu

ral
m
em

o
ries,

k
in
d
s
o
f
art,

an
d
so

o
n
–
it
is

also
argu

ab
le

th
at

religio
n
s
sh
o
w

u
s
so
m
eth

in
g
ab

o
u
t
o
r
p
o
in
t
to

a
w
o
rld

o
u
tsid

e
o
f
cu
ltu

re.
T
h
ere

is
a
reality

th
at

h
u
m
an

b
ein

gs
en

co
u
n
ter

w
h
ich

sh
o
w
s
itself

to
u
s
th
ro
u
gh

religio
n
.
W

e
n
eed

th
erefo

re
to

u
n
d
erstan

d
religio

n
s
as

cu
ltu

ral
fo
rm

s
th
at

m
ed
iate

th
e

h
u
m
an

en
co
u
n
ter

w
ith

m
ystery.

W
e
co
u
ld

su
b
stitu

te
“
m
ystery”

w
ith

a
n
u
m
b
er

o
f
term

s
su
ch

as
“
th
e

in
visib

le,”
“
tran

scen
d
en
ce,”

“
th
e

p
ara-

d
o
x
ical,”

o
r
even

“
th
e
im

p
o
ssib

le,”
an

d
th
e
ch
o
ice

o
f
term

s
is

im
p
o
rtan

t
as

each
en
tails

a
certain

set
o
f
co
n
cep

ts.B
u
t
w
e
can

n
o
t
su
b
stitu

te
“
m
ystery”

w
ith

“
G
o
d
,”

h
o
w
ever

em
p
ty

th
at

catego
ry

m
igh

t
b
e
u
n
d
ersto

o
d
,
b
ecau

se
G
o
d
is
a
th
eo
lo
gical

term
sp
ecifi

c
to

trad
itio

n
s,
p
articu

larly
w
h
at

h
ave

b
een

referred
to

as
th
e
“
A
b
rah

am
ic
religio

n
s,”

alth
o
u
gh

th
is
catego

ry
itself

m
igh

t
b
e
d
isp

u
ted

.B
u
d
d
h
ism

,fo
r
ex
am

p
le,w

o
u
ld

n
o
t
fallw

ith
in

th
is
d
efi
n
itio

n
n
o
r

w
o
u
ld

th
e
C
h
in
ese

trad
itio

n
s
o
f
C
o
n
fu
ciu

s
an

d
L
ao

T
zu
,yet

th
ese

trad
itio

n
s

argu
ab

ly
d
o
m
ed
iate

h
u
m
an

en
co
u
n
ters

w
ith

m
ystery. 5

8

In
b
rief,

I
w
ish

to
stress

th
at

fro
m

th
e
p
ractitio

n
er’s

stan
d
p
o
in
t,
religio

n
s

are
n
o
t
p
rim

arily
ab

stract
system

s
b
u
t
lived

realities
ex
p
erien

ced
w
ith

in
su
b
jectivity,

w
ith

in
th
e
b
o
d
y,

w
ith

in
co

m
m
u
n
ity,

an
d
in

th
e
m
essy

cu
t
an

d
th
ru
sto

fh
isto

ry
an

d
h
u
m
an

life.R
eligio

n
s
give

u
s
a
sen

se
o
fid

en
tity,a

p
ath

to
w
alk

,
an

d
a
p
lace

in
th
e
w
o
rld

fro
m

w
h
ere

to
act.R

eligio
n
s
are

w
ays

o
f
life,

w
ays

o
f
livin

g
in

th
e
b
o
d
y,

w
h
ich

en
co

u
n
ter

an
d
resp

o
n
d
to

th
e
raw

fact
o
f

b
ein

g,to
th
e
h
u
m
an

co
n
d
itio

n
,co

n
cern

ed
w
ith

th
e
fo
rm

atio
n
o
ftran

scen
d
en
t

o
r
su
b
lim

e
m
ean

in
gs

th
at

o
ffer

ex
p
lan

atio
n
s
o
f,
an

d
so
m
etim

es
so
lu
tio

n
s
to
,

In
tro

d
u
ctio

n
:
R
eligio

n
an

d
th
e
H
u
m
an

C
o
n
d
itio

n
1
5
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su
fferin

g
an

d
d
eath

.
T
h
ey

d
o
th
is
th
ro
u
gh

ritu
al

in
w
h
ich

p
eo
p
le
act

o
u
t
th
e

co
m
m
an

d
s
o
r
in
ju
n
ctio

n
s
o
f
th
eir

sacred
tex

ts,
th
ey

d
o
th
is
th
ro
u
gh

n
arra-

tives
w
ith

w
h
ich

p
eo
p
le

id
en
tify

th
e
p
articu

larity
o
f
th
eir

lives,
an

d
th
ey

d
o

th
is
th
ro
u
gh

in
n
er

p
ractices

o
fp

rayer,m
ed
itatio

n
,asceticism

,an
d
silen

ce.A
ll

o
fth

ese
in
vo

lve
th
e
d
evelo

p
m
en
to

fsk
ill,b

o
th

b
eh
avio

ralsk
illan

d
th
e
sk
illo

f
w
isd

o
m
.W

e
co
u
ld

argu
e
th
at

tran
scen

d
en
ce

o
r
th
e
su
b
lim

e
accessed

th
ro
u
gh

in
n
er

p
ractices

is
a
stru

ctu
re

fu
n
d
am

en
tal

to
th
e
w
o
rk
in
gs

o
f
religio

n
s,
an

d
th
atifreligio

n
s
w
ere

n
o
tco

n
cern

ed
w
ith

su
b
jectivity

an
d
th
e
tru

th
o
fp

eo
p
le’s

lives,
th
ey

w
o
u
ld

cease
to

ex
ist.

It
is

h
ard

to
im

agin
e
a
p
u
rely

ex
terio

r
o
r

ex
tern

alreligio
n
co

n
cern

ed
o
n
ly
w
ith

its
o
w
n
p
erp

etu
atio

n
th
ro
u
gh

tim
e
an

d
w
ith

ad
h
eren

ce
to

law
.R

eligio
n
s
resp

o
n
d
to

h
u
m
an

ex
isten

tialsu
fferin

g,an
d

b
rin

g
d
eath

,
th
at

ap
p
aren

tly
m
ean

in
gless

even
t,
in
to

th
e
realm

o
f
m
ean

in
g.

W
h
ile

th
is
m
igh

tb
e
n
o
th
in
g
n
ew

–
even

M
arx

an
d
F
reu

d
th
o
u
gh

tth
atreligio

n
o
ffered

a
satisfactio

n
,
alb

eit
a
false

o
n
e,o

f
h
u
m
an

n
eed

–
th
e
ex
p
lan

atio
n
o
f

religio
n

in
term

s
o
f
scien

ce
o
r
p
o
litical

p
o
w
er

o
ften

fails
to

grasp
th
is

fu
n
d
am

en
tal

p
o
in
t.

T
h
e
cu
ltu

ral
en
co
u
n
ter

w
ith

so
m
eth

in
g
b
eyo

n
d
cu
ltu

re
is
m
ed
iated

b
y
th
e

stru
ctu

res
o
f
trad

itio
n
,p

rim
arily

th
ro
u
gh

tex
t
an

d
ritu

al,an
d
w
h
en

religio
n
s

fail
to

b
e
relevan

t
th
ey

d
ie

o
u
t.
B
y
“
trad

itio
n
”
I
m
ean

k
in
d
s
o
f
k
n
o
w
led

ge
h
an

d
ed

d
o
w
n
th
ro
u
gh

th
e
gen

eratio
n
s
alo

n
g
w
ith

th
e
p
ractices

th
at

em
b
o
d
y

th
at

k
n
o
w
led

ge;
“
tran

sm
issio

n
o
f
p
ractices,”

to
u
se

Salvato
re’s

p
h
rase. 5

9
In

th
e
secu

lar
co
n
tex

t
o
f
late

m
o
d
ern

ity,th
e
situ

atio
n
is
m
ad

e
m
o
re

co
m
p
lex

b
y

th
e
p
ro
liferatio

n
o
f
sp
iritu

altech
n
o
lo
gies

d
ivo

rced
fro

m
trad

itio
n
an

d
lin

k
ed

to
a
co
n
su
m
eristZ

eitgeist,o
n
th
e
o
n
e
h
an

d
,an

d
an

in
creasin

g
en
viro

n
m
en

tal
aw

aren
ess

o
n
th
e
o
th
er.

W
h
ile

it
rem

ain
s
to

b
e
seen

ju
st

h
o
w

im
p
o
rtan

t
to

co
n
tem

p
o
rary

cu
ltu

re
an

d
h
isto

rically
sign

ifi
can

t
th
is
am

o
rp
h
o
u
s
sp
iritu

ality
is,

it
w
o
u
ld

seem
to

b
e
an

im
p
o
rtan

t
tran

sfo
rm

atio
n
o
f
p
ractices

an
d
id
eas

w
h
o
se

o
rigin

s
lie

in
th
e
o
ld

religio
n
s.In

w
h
at

rem
ain

s
o
f
th
e
in
tro

d
u
ctio

n
w
e

n
eed

to
lo
o
k
at

religio
n
s
as

resp
o
n
ses

to
th
e
h
u
m
an

co
n
d
itio

n
,
at

th
e
related

p
ro
b
lem

o
f
th
e
p
rim

acy
o
f
lived

b
o
d
ily

ex
p
erien

ce
in

co
n
trast

to
b
ein

g
b
o
rn

in
to

a
sem

io
tic

system
o
r
cu
ltu

re,
an

d
to

th
e

p
ro
b
lem

o
f
w
h
at

“
m
ystery”

d
en
o
tes.

C
an

w
e,

th
en
,
sp
eak

o
f
religio

n
?
A
n
d

in
sp
eak

in
g
o
f
religio

n
are

w
e

sp
eak

in
g
ab

o
u
t
religio

n
o
r
fo
r
religio

n
?
G
en
erally

in
sp
eak

in
g
o
f
religio

n
I

am
sp
eak

in
g
ab

o
u
t
religio

n
,
b
u
t
w
h
en

sp
eak

in
g
ab

o
u
t
religio

n
th
ere

is
a

b
o
u
n
d
ary

b
eyo

n
d
w
h
ich

w
e
can

n
o
t
go

an
d
th
at

b
o
u
n
d
ary

is
n
o
t
so

m
u
ch

b
etw

een
th
e
in
sid

er
an

d
o
u
tsid

er
b
u
t
b
etw

een
scien

ce
an

d
th
eo
lo
gy

o
r
even

p
h
ilo

so
p
h
y
as

th
e
h
isto

ry
o
f
b
ein

g.
T
h
at

is,
if

religio
n
is

restricted
to

an
o
b
ject

o
f
scien

ce
–
as

im
p
lied

b
y
th
e
“
scien

ce
o
f
religio

n
”
–
th
en

a
d
eep

er
u
n
d
erstan

d
in
g
o
f
it
in

term
s
o
f
m
ystery

an
d
in
visib

ility
is
o
u
t
o
f
reach

.
I
d
o

n
o
t
w
ish

to
fo
reclo

se
th
is
p
o
ssib

ility
an

d
C
h
ap

ter
9
ven

tu
res

in
to

sp
eak

in
g

ab
o
u
t
th
e

o
n
to
lo
gical

referen
t
(th

e
o
n
to
lo
gy

o
f
p
ro
cess)

th
at

su
p
p
lies

su
ch

m
ean

in
g.

1
6

In
tro

d
u
ctio

n
:
R
eligio

n
an

d
th
e
H
u
m
an

C
o
n
d
itio

n
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T
h
e
A
rgu

m
en
t

In
th
e
b
ro
ad

co
n
tex

t
o
f
th
e
p
o
sitio

n
s
Ih

ave
ju
st
o
u
tlin

ed
,th

e
aim

o
fth

is
b
o
o
k

is
to

p
resen

t
a
gen

eralacco
u
n
t
o
f
religio

n
as

m
ed
iatin

g
th
e
h
u
m
an

en
co
u
n
ter

w
ith

m
ystery

o
r
th
e
in
visib

le,
as

a
h
u
m
an

q
u
est

fo
r
m
ean

in
g,

an
d
as

an
im

p
u
lse

to
w
ard

s
tran

scen
d
en
ce.

A
n
o
th
er

w
ay

o
f
ex
p
ressin

g
th
is

in
m
o
re

p
h
en
o
m
en

o
lo
gical

lan
gu

age
is
th
at

religio
n
s
sp
eak

fro
m

th
e
w
o
rld

,fro
m

th
e

real,o
r
th
at

th
e
w
o
rld

sh
o
w
s
itself

th
ro
u
gh

religio
n
s.T

h
at

is,religio
n
s
w
h
ile

clearly
w
ith

in
cu
ltu

re,
give

vo
ice

to
o
r
ex
p
ress

a
reality

o
u
tsid

e
o
f
o
r
larger

th
an

cu
ltu

re;
w
e
m
igh

t
d
esign

ate
th
is

b
y
th
e
n
ecessarily

vagu
e
term

s
“
th
e

w
o
rld

,”
o
r
“
th
e
real,”

o
r
“
m
ystery,”

o
r
“
th
e
in
visib

le”
th
at

p
o
in
t
to

a
p
re-

co
gn

itive
o
n
to
lo
gy

n
ecessitated

b
y
p
h
en

o
m
en
o
lo
gical

d
escrip

tio
n
.
R
eligio

n
s

m
ed
iate

th
e
en
co

u
n
ter

w
ith

m
ystery

p
articu

larly
b
y
d
evelo

p
in
g
p
ractices

ro
o
ted

in
th
e
b
o
d
y
an

d
th
ro
u
gh

lan
gu

age.
T
h
is
en
co
u
n
ter

tak
es

th
e
fo
rm

s
o
f

actio
n
(o
r
d
o
in
g)

an
d
sp
eech

(o
r
m
ean

in
g),

an
d
sh
o
w
s
u
s
th
e
w
o
rld

.

1
A
ctio

n
is
o
f
tw

o
k
in
d
s,religio

u
s
p
ractices

o
r
th
e
h
ab

itu
s
co
m
p
risin

g
ritu

al
p
erfo

rm
an

ce
(co

llective
an

d
p
erso

n
al)

an
d
m
o
ral

actio
n
(p
o
litical

an
d

p
erso

n
al).

2
T
h
is

en
co
u
n
ter

tak
es

th
e
fo
rm

o
f
sp
eech

,
w
h
ich

co
m
p
rises

sp
eech

acts
(illo

cu
tio

n
ary

acts
su
ch

as
p
ro
m
isin

g)an
d
lo
cu
tio

n
ary

statem
en
ts
(su

ch
as

n
arratives,

d
o
ctrin

es,
an

d
cu
ltu

ral
k
n
o
w
led

ge).
3

L
astly

th
is
en
co
u
n
ter

sh
o
w
s
u
s
th
e
w
o
rld

,
w
h
ich

is
th
e
real

(th
e
m
aterial

w
o
rld

an
d
th
e
so
cio

-p
o
litical

w
o
rld

o
r
cu
ltu

re)
an

d
th
e
in
visib

le
(w

h
ich

co
m
p
rises

m
etap

h
ysics).

B
o
d
y
an

d
lan

gu
age

are
in
tim

ately
co
n
n
ected

in
en
co
u
n
terin

g
th
e
w
o
rld

in
religio

u
sly

im
p
o
rtan

t
w
ays.

T
h
ese

d
ifferen

t
catego

ries
are

p
art

o
f
a
sin

gle
p
ro
cess.

T
h
ey

can
b
e
rep

resen
ted

d
iagram

m
atically

(see
F
igu

re
1
).

A
lien

atio
n
an

d
th
e
H
u
m
an

C
o
n
d
itio

n

T
h
e
p
h
rase

“
h
u
m
an

co
n
d
itio

n
”

h
as

b
een

in
ex
isten

ce
fro

m
at

least
th
e

n
in
eteen

th
cen

tu
ry,

alth
o
u
gh

th
e
p
h
rase

“
la

co
n
d
itio

n
h
u
m
ain

e”
seem

s
to

h
ave

b
een

p
o
p
u
larized

in
p
o
st-w

ar
F
ran

ce
b
y
Sartre

6
0
an

d
,
esp

ecially,
b
y

M
alrau

x
’s
L
a
co
n
d
itio

n
h
u
m
ain

e
(1
9
4
6
).If

b
y
th
is
w
e
m
ean

th
e
b
ru
te
facts

6
1

o
f
h
u
m
an

life
–
th
at

w
e
are

b
o
rn
,
th
at

w
e
d
ie,

th
at

w
e
are

su
b
ject

to
d
isease,

th
at

w
e
seek

to
m
ak

e
o
u
r
lives

m
ean

in
gfu

l
in

th
e
face

o
f
th
e
ap

p
aren

t
in
d
ifferen

ce
o
f
an

im
p
erso

n
al

u
n
iverse

–
th
en

th
is

h
u
m
an

tru
th

h
as

b
een

fo
u
n
d
th
ro
u
gh

o
u
t
h
isto

ry
in

all
co
n
tin

en
ts

fro
m

H
o
m
er’s

O
d
yssey,

to
th
e

great,
ram

b
lin

g,
tragic

ep
ic

o
f
th
e
M
ah

ab
h
arata.

T
h
e

sen
se

o
f
h
u
m
an

su
fferin

g
is
attested

in
allliteratu

res
an

d
th
e
reco

gn
itio

n
o
f
h
u
m
an

lim
itatio

n

In
tro

d
u
ctio

n
:
R
eligio

n
an

d
th
e
H
u
m
an

C
o
n
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itio

n
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an
d
su
fferin

g
h
as

b
een

reco
gn

ized
acro

ss
cu
ltu

res
an

d
h
isto

ries.B
u
t
it
is
w
ith

m
o
d
ern

ity
th
at

th
ere

h
as

d
evelo

p
ed

a
stro

n
g
sen

se
n
o
t
sim

p
ly

o
f
h
u
m
an

su
fferin

g
b
u
t
th
at

th
is

su
fferin

g
is

lin
k
ed

to
alien

atio
n
o
r
a
sen

se
o
f
th
e

stran
gen

ess
o
f
th
e
w
o
rld

.
W

ith
th
e
rise

o
fm

o
d
ern

ism
in

th
e
arts

o
ver

th
e
last

h
u
n
d
red

an
d
fi
fty

years,
th
e

p
aram

eters
o
f
th
e

h
u
m
an

co
n
d
itio

n
h
ave

b
een

k
een

ly
o
u
tlin

ed
b
y

p
ain

ters,
scu

lp
to
rs,

p
o
ets,

an
d

n
o
velists,

esp
ecially

in
th
e
co
n
tex

t
o
f
th
e

terrib
le
h
isto

ricaleven
ts
o
f
th
e
tw

en
tieth

cen
tu
ry.In

d
eed

,it
co
u
ld

b
e
argu

ed
th
at

a
sen

se
o
f
th
e
stran

gen
ess

o
f
th
e
w
o
rld

is
a
ch
aracteristic

o
f
m
o
d
ern

ity
an

d
th
at

alien
atio

n
o
r
estran

gem
en
t,
th
e
sen

se
th
at

h
u
m
an

s
are

sep
arated

fro
m

th
e
w
o
rld

,h
as

its
o
rigin

s
in

H
egelan

d
d
evelo

p
s
th
ro
u
gh

F
eu

erb
ach

an
d

M
arx

,
o
n
th
e
o
n
e
h
an

d
,
an

d
th
ro
u
gh

K
ierk

egaard
an

d
N
ietzsch

e,
o
n
th
e

o
th
er,

in
to

th
e
ex
isten

tialism
o
f
th
e
tw

en
tieth

cen
tu
ry.

W
h
ile

alien
atio

n
m
ean

s
d
ifferen

t
th
in
gs

to
th
ese

th
in
k
ers

–
fo
r
H
egelit

is
th
e
self-alien

atio
n
o
f

Sp
irit

fro
m

itself,
fo
r
F
eu

erb
ach

an
d

M
arx

it
is

h
u
m
an

n
atu

re
as

self-
alien

atio
n
,
fo
r
th
e
ex
isten

tialists
a
sen

se
o
f
th
e
ab

su
rd
ity

o
f
h
u
m
an

life
–

w
e
can

id
en
tify

h
ere

a
trajecto

ry
o
f
refl

ectio
n
ch
aracteristic

o
f
m
o
d
ern

ity.A
s

K
ierk

egaard
rem

ark
s
in

R
ep
etitio

n
:

O
n
e
stick

s
o
n
e’s

fi
n
ger

in
to

th
e
gro

u
n
d
to

tellw
h
at

co
u
n
try

o
n
e
is
in
;I

stick
m
y

fi
n
ger

in
to

th
e
w
o
rld

–
it
h
as

n
o
sm

ell.
W

h
ere

am
I?

W
h
at

d
o
es

it
m
ean

to
say:

th
e
w
o
rld

?
W

h
at

is
th
e
m
ean

in
g
o
f
th
at

w
o
rd
?
W

h
o
trick

ed
m
e
in
to

th
is
w
h
o
le

th
in
g
an

d
leaves

m
e
stan

d
in
g
h
ere?

W
h
o
am

I?
H
o
w

d
id

I
get

in
to

th
e
w
o
rld

?
W

h
y
w
as

I
n
o
t
ask

ed
ab

o
u
t
it,

w
h
y
w
as

I
n
o
t
in
fo
rm

ed
o
f
th
ese

ru
les

an
d

regu
latio

n
s
b
u
tju

stth
ru
stin

to
th
e
ran

k
s
as

ifIh
ad

b
een

b
o
u
gh

tfro
m

a
p
ed
d
lin

g
sh
an

gh
aier

o
f
h
u
m
an

b
ein

g?
H
o
w
d
id

I
get

in
vo

lved
in

th
is
b
ig
en
terp

rise
called

F
igu

re
1

R
eligio

n
as

co
n
cern

ed
w
ith

actio
n
,
sp
eech

,
an

d
w
o
rld

1
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actu
ality?

W
h
y
sh
o
u
ld

I
b
e
in
vo

lved
?
Isn

’t
it
a
m
atter

o
f
ch
o
ice?

A
n
d
if
I
am

co
m
p
elled

to
b
e
in
vo

lved
,w

h
ere

is
th
e
m
an

ager
–
I
h
ave

so
m
eth

in
g
to

say
ab

o
u
t

th
is.

Is
th
ere

n
o
m
an

ager?
T
o
w
h
o
m

sh
all

I
m
ak

e
m
y
co
m
p
lain

t?
6
2

T
h
ere

is
a
certain

d
esp

air
fo
r
K
ierk

egaard
atth

e
h
earto

fth
e
h
u
m
an

co
n
d
itio

n
th
at

n
o
act

o
f
w
ill

o
n
o
u
r
p
art

can
rescu

e
u
s
fro

m
th
e
failu

re
o
f
o
u
r
life

to
access

th
e
in
fi
n
ite.

W
h
ile

K
ierk

egaard
’s

resp
o
n
se

to
th
ese

issu
es

is
a
C
h
ristian

o
n
e
th
at

w
e

n
eed

a
“
leap

o
f
faith

”
to

rescu
e
u
s
fro

m
“
sin

,”
th
ere

are
o
th
ers

w
h
o
h
ave

resp
o
n
d
ed

to
su
ch

q
u
estio

n
s
n
ih
ilistically;

th
at

th
ere

is
n
o
m
ean

in
g
in

th
e

w
o
rld

.In
d
eed

,th
ere

is
a
late

m
o
d
ern

view
th
atp

h
ilo

so
p
h
y
itselfis

an
ath

eism
,

in
Sim

o
n
C
ritch

ley’s
term

s
“
a
m
o
o
d
o
f
u
n
ease”

fro
m

w
h
ich

p
h
ilo

so
p
h
y

“
b
egin

s
its

an
x
io
u
s
an

d
ap

o
retic

d
ialectics,

its
tail-b

itin
g
p
arad

o
x
es

...”
. 6
3

W
h
ile

th
e
lan

gu
ages

are
sp
ecifi

c
an

d
th
e
related

co
n
cep

ts
d
istin

ct,th
ere

is
a

sen
se

in
th
is
h
isto

ricaltrajecto
ry

th
atth

e
h
u
m
an

co
n
d
itio

n
is
ch
aracterized

b
y

alien
atio

n
fro

m
th
e
w
o
rld

an
d
fro

m
o
u
rselves,

a
sen

se
b
o
rn
e
w
itn

ess
to

in
literatu

re
fro

m
K
afk

a,
to

B
eck

ett,
to

C
am

u
s.
W

ith
th
e
d
eath

o
f
G
o
d
valu

es
b
eco

m
e
n
o
n
-u
n
iversal

an
d
cu
ltu

re-sp
ecifi

c,
an

d
h
isto

ricism
w
in
s
o
u
t
o
ver

u
n
iversalism

.T
h
ere

is
a
p
ro
fo
u
n
d
sen

se
in

w
h
ich

h
u
m
an

b
ein

gs
in

m
o
d
ern

ity
an

d
late

m
o
d
ern

ity
are

n
o
t
at

h
o
m
e,are

n
o
t
at

ease,an
d
fo
r
w
h
o
m

th
e
w
o
rld

is
stran

ge.
N
o
t
o
n
ly

p
h
ilo

so
p
h
y
b
u
t
literatu

re
m
igh

t
b
e
seen

as
resp

o
n
ses

to
h
u
m
an

alien
atio

n
fro

m
th
e
w
o
rld

an
d
fro

m
o
u
rselves.B

eck
ett,th

at
su
p
rem

e
m
o
d
ern

ist
m
aster

o
f
th
e
h
u
m
o
ro
u
s
ab

su
rd
,
cap

tu
red

th
e
sp
irit

o
f
w
h
at

ap
p
ears

to
b
e
a
fu
tile

life
an

d
u
tter

p
o
in
tlessn

ess
in

a
m
ean

in
gless

u
n
iverse

an
d
th
e
tragic

p
ath

o
s
o
fth

e
h
u
m
an

stru
ggle

–
“
can

th
ere

b
e
m
isery

lo
ftier

th
an

m
in
e?”

6
4
ask

s
H
am

rh
eto

rically
in

E
n
d
gam

e.
T
h
u
s
B
eck

ett
can

say
th
at

“
at

th
e
en

d
o
f
m
y
w
o
rk

th
ere

is
n
o
th
in
g
b
u
t
d
u
st

...”
.

So
m
e
m
igh

t
argu

e
th
at

late
m
o
d
ern

ity
is
n
o
t
even

ch
aracterized

b
y
H
am

’s
lo
fty

en
n
u
i,b

u
t
rath

er
b
y
a
cu
ltu

ralin
d
ifferen

ce
to

q
u
estio

n
s
o
f
m
ean

in
g
an

d
tru

th
in

favo
r
o
f
a
vap

id
co
n
fo
rm

ism
in

w
h
ich

co
n
su
m
erism

an
d
a
k
in
d
o
f

h
ed
o
n
ism

is
th
e
h
igh

est
id
eal.

B
u
t
w
h
ile

th
ere

m
ay

b
e
so
m
e
tru

th
in

th
is,

w
estern

cu
ltu

ral
p
ro
d
u
ctio

n
s
clearly

d
em

o
n
strate

th
at

h
u
m
an

s
in

late
m
o
-

d
ern

ity
are

fu
n
d
am

en
tally

co
n
cern

ed
w
ith

q
u
estio

n
s
o
f
m
ean

in
g
an

d
p
u
r-

p
o
se;

ten
d
en
cies

to
w
ard

s
so
cial

fragm
en
tatio

n
in

th
e
W

est
co
m
b
in
ed

w
ith

eco
lo
gical

co
n
cern

serve
to

h
igh

ligh
t
th
ese

q
u
estio

n
s
rath

er
th
an

o
cclu

d
e

th
em

an
d
serve

to
d
em

o
n
strate

h
u
m
an

alien
atio

n
an

d
h
elp

lessn
ess

in
th
e
face

o
f
im

m
en
se

glo
b
al

clim
ate

an
d
en
viro

n
m
en

tal
ch
an

ges.
B
u
t
is
th
is
sen

se
o
f
alien

atio
n
an

d
o
f
th
e
stran

gen
ess

o
f
th
e
w
o
rld

u
n
iq
u
e
to

a
p
articu

lar
h
isto

ry
in

th
e
W

est?
P
artly

“
yes”

an
d
p
artly

“
n
o
.”

“
Y
es,”

in
th
e

sen
se

th
at

n
ever

b
efo

re
h
ave

so
cieties

b
een

in
th
e
grip

o
f
id
eo
lo
gies

in
w
h
ich

m
ean

in
g
is
u
n
d
ersto

o
d
to

b
e
w
h
o
lly

a
h
u
m
an

co
n
stru

ctio
n
;“

n
o
,”

in
th
e
sen

se
th
atth

e
h
u
m
an

co
n
d
itio

n
–
w
h
ich

is
actu

ally
sh
ared

b
y
allcreatu

res
–
o
fb

ein
g

b
o
rn
,su

fferin
g,an

d
d
yin

g
is
u
n
iversal.T

h
ere

is
a
sen

se
o
fh

u
m
an

su
fferin

g,o
f

In
tro

d
u
ctio

n
:
R
eligio

n
an

d
th
e
H
u
m
an

C
o
n
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itio

n
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d
isco

n
ten

t,
an

d
o
f
p
h
ilo

so
p
h
ical

u
n
ease

d
u
e
to

o
u
r
ign

o
ran

ce
articu

lated
in

all
p
h
ilo

so
p
h
ical

sp
ecu

latio
n
.
T
h
e
B
u
d
d
h
a
clearly

u
n
d
ersto

o
d
th
e
sen

se
o
f

u
n
ease

an
d
th
e
h
u
m
an

p
red

icam
en
t
ex
p
ressed

in
th
e
fi
rst

tru
th

o
f
th
e
n
o
b
le

o
n
e
6
5
th
at

“
all

is
su
fferin

g”
o
r
“
d
isco

n
ten

t”
(d
u
k
k
h
a),

an
id
ea

at
th
e

b
egin

n
in
g
o
f
o
th
er

system
s
o
f
In
d
ian

p
h
ilo

so
p
h
y.H

o
m
er

clearly
u
n
d
erstan

d
s

h
u
m
an

restlessn
ess

an
d

th
e
d
esire

to
fi
n
d

“
h
o
m
e”

in
th
e
w
an

d
erin

gs
o
f

O
d
ysseu

s.In
d
eed

,th
e
very

ex
isten

ce
o
f
religio

n
s
is
resp

o
n
se

to
th
e
ex
isten

tial
h
u
m
an

co
n
d
itio

n
o
fb

ein
g
b
o
rn
,livin

g,an
d
d
yin

g.T
h
is
is
n
o
to

n
ly
a
ro
m
an

tic
co
n
cep

tio
n
o
f
religio

n
s
b
u
t
b
o
rn

w
itn

ess
to

th
ro
u
gh

o
u
t
h
isto

ry.
In

sp
eak

in
g
ab

o
u
t
th
e
h
u
m
an

co
n
d
itio

n
are

w
e
th
ereb

y
co
m
m
itted

to
so
m
e

id
ea

o
f
a
co
m
m
o
n
o
r
essen

tial
h
u
m
an

n
atu

re?
T
h
is
is
a
w
id
ely

d
eb
ated

to
p
ic

an
d
th
e
id
ea

o
f
a
co
m
m
o
n
h
u
m
an

n
atu

re,
d
erivative

largely
fro

m
C
h
ristian

-
ity,

h
as

co
m
e
u
n
d
er

attack
,
esp

ecially
in

p
o
stm

o
d
ern

ity
an

d
th
e
“
d
eath

o
f

m
an

,”
b
u
t
even

m
u
ch

earlier.
Sartre

criticizes
th
e
id
ea

o
n
th
e
gro

u
n
d
s
th
at

sin
ce

th
ere

is
n
o
G
o
d
to

co
n
ceive

it,th
ere

is
n
o
essen

ce
to

“
m
an

,”
n
o
h
u
m
an

n
atu

re,an
d
“
m
an

”
m
ak

es
h
im

self
fro

m
n
o
th
in
g
an

d
is
w
h
at

h
e
d
o
es

(“
ilsera

tel
q
u
’il

se
sera

fait”
). 6

6
W

e
are

co
n
d
em

n
ed

to
b
e
free:

free
to

ch
o
o
se

o
u
rselves

an
d
to

create
o
u
rselves

in
a
w
o
rld

w
ith

o
u
t
ab

so
lu
te

valu
es.

N
o

lo
n
ger

sed
u
ced

b
y
th
e
“
p
erp

etu
alen

d
called

G
o
d
,”

as
d
e
C
erteau

says,w
e
are

n
everth

eless
cau

gh
tin

a
m
o
vem

en
to

f“
p
erp

etu
ald

ep
artu

re.”
6
7
A
s
th
ere

is
n
o

co
m
m
o
n
o
r
u
n
iversal

essen
ce

fo
u
n
d
in

all
h
u
m
an

b
ein

gs,
Sartre

claim
s,
th
e

u
n
iversality

o
f
th
e
h
u
m
an

co
n
d
itio

n
lies

in
its

b
ein

g
a
co
n
d
itio

n
;
a
h
isto

rical
situ

atio
n
th
at

sets
th
e
lim

its
to

o
u
r
ex
isten

ce
an

d
w
h
ich

varies
in

d
ifferen

t
so
cieties

an
d
tem

p
o
ral

lo
catio

n
s.

W
h
ile

w
e
m
ay

d
isagree

w
ith

Sartre’s
rejectio

n
o
f
an

essen
tial

h
u
m
an

n
atu

re,
h
is

em
p
h
asis

o
n
h
isto

rical
situ

atio
n
alo

n
g
w
ith

o
u
r
lo
catab

ility
in

p
articu

lar
tim

es
an

d
p
laces

is
ap

p
o
site

an
d
im

p
o
rtan

t.F
ictio

n
alan

d
h
isto

rical
sto

ries
o
f
h
u
m
an

su
fferin

g
alo

n
g
w
ith

th
e
realizatio

n
o
f
h
u
m
an

d
ign

ity
an

d
red

em
p
tio

n
are

fo
u
n
d
th
ro
u
gh

o
u
t
h
isto

ry
an

d
in

allreligio
n
s.In

Ju
d
aism

w
e

h
ave

an
acu

te
sen

se
o
f
h
u
m
an

vu
ln
erab

ility
fro

m
th
e
early

b
o
o
k
s
o
f
th
e

H
eb
rew

B
ib
le
–
o
n
e
im

m
ed
iately

th
in
k
s
o
f
Jo
b
–
to

p
o
st-h

o
lo
cau

st
th
eo
lo
gy.

In
C
h
ristian

ity
w
e
th
in
k
o
f
th
e
p
ath

o
s
o
f
th
e
fall

an
d
th
e
h
o
p
e
o
f
h
ealin

g
th
e

b
ro
k
en

h
u
m
an

co
n
d
itio

n
th
ro
u
gh

C
h
rist.

In
m
an

y
H
in
d
u
trad

itio
n
s,
as

w
ith

B
u
d
d
h
ism

,w
e
b
egin

w
ith

a
sen

se
o
fsu

fferin
g
an

d
d
issatisfactio

n
,an

d
in

Islam
w
e
th
in
k
o
f
M

u
h
am

m
ad

’s
w
restlin

g
w
ith

th
e
b
u
rd
en

o
f
th
e
revelatio

n
p
laced

u
p
o
n

h
im

an
d
o
f
a
w
ayw

ard
h
u
m
an

n
atu

re
th
at

n
eed

s
to

b
e
co
n
tro

lled
th
ro
u
gh

law
.
W

h
ile

o
ften

b
ein

g
th
e
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p
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p
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b
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b
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atreligio
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b
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llreligio
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b
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w
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religio
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d
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b
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religio
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b
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religio
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b
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d
istin

ct.
A
s
R
!em

i
B
ragu

e
h
as

sh
o
w
n
,
Ju
d
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tian
ity

w
ere;

C
h
ristian

ity
sep
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b
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e
seven

th
cen

tu
ry. 7

0
B
u
t
th
e
gram

m
ars

o
f
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u
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p
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b
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b
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b
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b
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b
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d
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p
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b
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b
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b
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b
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b
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b
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b
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b
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m
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b
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b
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b
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b
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w
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m
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d
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b
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p
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b
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k
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b
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p
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p
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b
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d
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p
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w
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b
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h
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n
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b
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b
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re
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b
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